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SARVABHUTAHITE RATAL |
by Norvin Hein, Yale University
for 6th World Sanskrit Conference,
"Delighting in the welfare of all beings"--I noticed

it first in the Bhagavedgitd@. Attracted, I read it aloud
to my wife. "Thet's s delightful thought,” she remarked.
oy thereafter, I jotted down instances of it on scraps
of paper, for a file., In a few years the file was thick
enough to assure me that fhe phrase was indeed a favorite

expression, g Hindu morel aspothegm. "I shall study it
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sometime,” I said to myself., The invitation ta.%his
conference provided the opportunity. - Out came all my
word-finders: every Index Verborum, every concordance
and padaslicI and Wortverzeichnis and §lokBnukremanikd.
After a week, my work-table was as deep in slips as g
lawn is with leaves in autumn. My impulse was to sbandon
all snd retire to the forest., But an agreement to give

& paper is en oath: he who rides a tiger cannot get off,
Weeks of scrutiny of texts followed. Today I report

what I have learmed about what sarvabhiiteahite ratah

meant in actusl use, and about the identity of those
who loved to use it,

I learned, first, that the phrase is characteristic
of the Indiasn epics and is little used before, beside, or

W
beyond them, Its absence in pre-epic literature appears

to be absolute; I found no instance in any definitely
pre-epic composition. The phrase or 2 close variant
was found 37 times in the epics, twice in the Harivagéa, and

once in the Vigpu Purfna. In writings that are later
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then that, I found only approximations to the idea.
My word-snares for medieval Sanskrit sre poor, so my
obituary for the phrase is tentative: that post—epic

writers explored ways to rejuvenste s tired old phrase

with variations, but it lost its verve and sprightliness
of form, and died. I shall cite a few of these late
approximations, but this paper is really a study of

sarvebhiitehite rateh in the epics,
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In the epic literature, then, what kinds of ' f
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personages manifest this virtue—-or ought to manifest J“ “'ﬁ“

Savn ey, Hd
it? In what arees of living is this compassion
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exercised, and to what limits? '~ owp <7
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Surprisingly, the paragons of this lovely
quality are seldom the gods. The deities of the vedic

pentheony in particular, are almost neverlhonored with
this phrase. I can cite only the vivid desecription, in
(Mbha 3:160.2, of how Savitar makes his daily round of

iMount Meru as the sun, then plunges into dusk and follows

a northern course until he reappears in the morning,
"showing his face in the east, delighting in the welfare
of all beings." The topic is naturel history, not

theology. £iva is once called Pin8kI Bhapavin sarva-

.

bhutahite ratah when he granted supernatural relief

from hunger to a Jackal and 2 vulture who had been
competing for a ghoulish meal at a burning-ground.(Mbh,
12:149, 110). Among deities, reputation for compassion

was apparently helped by the remoteness of their cults

onece, Shivre . Bv-ha S ?
from the tradition of Vedic sacrifice. Kpgpa aTome Phee

is often cited for his delight in the welfare of all ",,f 4&;
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\beings. kQuite early, in Bhagevadgitd 5:29, he is

lcalled "recipient of seerifice and austerity, great
gLord of all the worlds, and suhfdem sarvebhliitandm,

i %)
All Creatures' Friend. Yet the spread of this theological

idea had to await the late epic time of King Uparicara

Vasu, who slew no animals at his horse sacrifice despite

| the opposition of the gods, and im all ritual followed
f the non-violent Paficar@tre rules., Yet Hari was pleased .

g with his offerings. The king was called "sserificer and
|

‘1ordly giver per excellence, devoted to the welfare of

;all beings, servebhutahite priyah," (Mbh. 12:324,8).

ﬁAnd Kygpa himself became, in post-epic times, a2 vigorous
supporter of compassion. The theological development
is expressed well in Viggu Pur®pa 3:18,17:

With him who wants a2ll beings! weal

As much a2s his own and his sondd,

With him the gentli Hari
\ 1% always pleeased.

But in the epies in general the virtue of delighting in
the welfare of all beings arises from the earthy it does
not descend from heaven., Even in the Rém@yapa Rima's
much-attested compassion precedes his deification and

remains outside it. Sarvabhiitahite ratah does not

describe the practice and precept of the gods,

Even more striking, brehmens do not receive
this accreditation. Though brahmen redactors had the
last word in shaping 2ll epic texts, and though they
were not gemerally over-modest, almost never do they

describe a laylbrohman as delighting in the welfare of
all beings.[i?n Mbhe 1:11.,12 the brehman Ruru receives
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' a lecture that non-viclence is the highest dharma and

thet & brahman is born to forgive, Born to forgive

‘or not, forgiveness is not his practice. He kills all
" snakes on sight. And fury is his tradition, for he

| belongs to the :violént BhErgave clan that is notorious

for its slaughters, V. S. Sukthankar and Robert P.

Goldmen in notable publications have collated the materials
that are the BhE&rgavas' own selfuportrait.g By their

own account their actions were not gentle, Neither were
those of the performers of the Vedice sgerifice, In a

very late book of the Mahibhirata (13.8.23) a brohman

at laest claims distinction in compassion for his kind,

yet cannot maintain his pretense. As wives serve their
1 husbands, he says, kgatriyes should serve brahamans

| for their outstending compassion--and for another reason:

"One should always serve brahmense—-
Brehmans upright, good, truthful,
Delighting in the welfare of all beigqs,
Yet like venemous snakes when angryl

:§§ahmans were too truthful to describe themselves as kind.

In this epic age of bitter intercaste struggle, brahmans——
so long as they remained householders—-were not notable

for geniality.

The clearest of all comvictions in the epics is
that kings, and those who might beco%grfiaﬁfi gﬁgﬁ;gJ;V"”
delight in the welfare of all beings. Usually the reason
is not explained; it is an established royal virtue.
Again and again our phrase is included perfunctorily in
lists of the excellences of some favored king. / "And

then there was that king PratIpa, delighting in the
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| welfare of all beings..." says Mhb, 1:92 in introducing
the story of that hero., In Rimayapa 1:1.3 N8rada assures
V8lnIki that RSme is the paragon needed for the focus of
an epic, since he is handsome strong learned and disciplined
and delights in the welfare of all beings. Marica
warns Rivaga in 3:35.,9 that Rime is not the wicked person
he supposes but one whoodelights in the welfare of all
gjvw+w‘ beings,
Occasionally the phrase occurs in a more informative
matrix and we can perceive that the royal compassion is
an extroverted and social virtue rather than a conditisn-
cultivated for the sake of inner purity as part of the
mystical questPSZWhen King Aévapati, the father of Sgvitri,
}y} is eredited with this virtue in Mbh. 3:277.6, the verse
recalls that he was a liberal donor and sacrificer—-i.e.,
socially responsible from a breahman point of view--and
that he was Eairajanapadapriya§, "dear to the people of
;; town and country alike." Aévapati’s subjects deemed him

sarvabhutahite ratah because he kept their interests at

heart, The paraphrase praj@ns@m hitam anviccha, "desirdmg

The welfare of the people," is offered by Mbh. 12:68,5
which identifies it further as dharmemiila, the root of
dharme., The same connection with religious duty is made
by Mbhe 1:61.33 when it describes King Brhad as 2devoted
to the Lew (dharmitmd), delighting in the welfare of all
beings." Some passeges go further to suggest that
possession of this virtue is, ideally, an essential

guelification for coronation and proper exercise of rule.
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Devepi who was passed over for succession to the throne,

f Mbh, 5:147.19 tells the tragic tale of the model prince
| ;
{ ineligible because he suffered from a skin disease. Dut

|

he had the other prerequisites. The passage names them:

| he was intelligent, true to his word and heedful of the

' advice of his father and of the brahmems, ané he
delighted int the welfare of all beings. The same view
is seen in Rim@yapa 4:4.10, where Lakgmana is explaining
to Henumdn his virtuous brother's absurd situstion as =
wandering exile,

"deserving happiness, meritorious,
\ deveied to the welfare of all beings-—-
K- deprived of sovereighty3ﬁ4

a refugee in the forest
S

The phrase sarvabhutahite rateh expresses an important

ancient Indizn notion of the nature of a proper king.

Its relationship to formsl politicael thought will have

to be traced by others because a pointed litersry study
like this has no coumission to push such an investigation,
and no time., I shall end my own contribution by pointing
out that some historical Indian kings were mindful of
this popular expectation, crediting themselves publiely
with possession of the essential virtue in their inserip-
tions, I cite the emperor Harsha's Madhuban copperplate
grant of 631 A.D.--the latest of all my texts and the only
one that is definitely datable. Harsha describes himself
as "a most devout worshipper of Mshegvars and like

Meheévara compassionate toward all created beings, sarva-

- '/T;_;"‘ " A D p« 4‘,; V74
setvanukampi."5 Graeth.



The precept for kings was not one of striect
nonwviclencei’then Réma accepted the hospitality of
the sage SutTkgga, who lived by the standards of a

JW\XLW” forest-dweller, Sutikgge urged R8mes to share his store

V of roots and fruits, and the company of a trusting
herd of tame and forward deer. Thinking the matter
over, Rama decided to stay et SutIkgpa's Zfrema for
one night only, knowing that the saint would take offense
at his habit of shooting deer (REmByapa 3:6,14f%,)

And the delightful story of the dream of Yudhigfhira
%tcld in Mbh. 3.244.9 reveals both the sensitivity of
%the kgatriya conscience and its limits. The PEndaves
hed been subsisting by the bow in the Vvaitavam eating

the dder of that forest. In a dresm at night, Yudhigghire
vas approached by a few trembling dder who, accosted,

. Said they were the few deer that had survived their
hunting in all that region. Asked what they wantedy the
dream~-déer ssid thaet they had been reduced to a mere seed
for the future, They begged the PEndavas to move on to
another foresty lest the deer of Dvaitavans become extinct,
As one who delights in the welfare of all beingsy Yudhigihira
agreed: "As yourihonors say, thet shall I do.” And in
the morning the Pa&ndavas moved &n to dine upon venison
clsewhere, They had the conscience of conservationists
not of pacificsts or vegetarians, Kgatriyas who delighted

wvvl‘ in the welfare of all beings were not expected to put down

! _the bow.6

When the epiecs deseribe the life of forest-dwelling
saints--the pgIs end the tapesvis--they describe a compassion
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that is uncompromisinga. | The sage Sut?kgga's strict

vegetarian diet has been mentioned., Compession for
91l beings rules out verbal end cven attitudinal cone
frontation. When King Piggu took up the life of the
forest-dweller, begeging his food and sleeping under
the trees, his demesnor included
"not deriding anyoney mot frowning ot enything,
always having & kindly face delighting in the
welfare of ell beings" {IMbh, 1:110.10).

-
f In the case of the brebhman sage Atri who with his wife

YN \ i\

/ AnasliyS sheltered Rima end SItd as homeless wanderers,

J

/ their compassion towsrd =1l beings expressed itselfs in

exquisite and generous fulfilment of all rules of
Ufbﬁ?' hospitelity., XWhen brebmesns leave the hurly-burly of
the world for forest §éremas, then as sagesy not as
brahmens, they excell in pacifie virtues.) .
A " When King Papdu died in the forest, leaving
i) f his children helplessy the siddhas of the region,
concerned for the welfare of all beings, escorted them
to Dastinspur to receive their due as heirs (Mbh. 1.117.4).
Put the compassion of p@is, unlike that of kings, seldom
} has snything to do with public welfare. Gnly minimally
i & social virtue, the sages' delight in the welfare of all
1

~ beings is part of asstruggle for liberation from passion
X and for the attesinment of a pure and l@fty personal
\,
{ o
A spirituslity
1\‘/,\ \\‘& “ L P J ‘
The perfectionism of monastic practice seems to
have inspired ardent movements among lay persons in Hinduism
as in other world reldgions. In the late MahZbhireta we

Tind the figure of Vaifye Tiladh8re, who proclaims and
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practices a religion of reduecing injury to any living
thing to an utter minimum imn the ordinery affairs of
life. (Mbh. 12:254,15)., e havelnoticed the effort of

King Uparicare Vasu, who is celled sarvsbhiitahite privah

in Mbhe 12:224,8, to eliminate the sacrifice of animals
in a turn to non-violence that was supported by the Igis,
But bis reform wes denmounced by the gods, and his

effort had its ups end downs even in the narrahuve in

] 'questlon. The perfectionist struggle goes on in roh.

12:336,58, whose suthor decleres that, if the world

could become filled with worshippers of Nar ayayay who

.are nonviolent and who delight in the welfare of all

\_beings, the Kptayuge or Golden Age would come, Ultimately

the en tire Veigpeva movement becamey we know, nonviolent
in diet and in ritusl practices. The development can

be understood as a permestion of society by an ideal

once teken seriously only by hermits,

The yogis or meditators comstitute the final

class of persons who are conspicuously described osg
compassionate in terms of our phrase. Their understanding
can he.

is that delight in the welfare of all beings éancha
cultivated, and that it facilitstes mystical illumination.

Mbh. 14:45.18 advises the aspirant, "laving granted to
all beings 2 freedom from fear, let him proctice inaction
as a silent sage, master of all his semses, o benefactor

of all beings, & friend, sarvabhiitehito maitrah."

12:222,15 says of seckers of Brahman, "They are always
tranquil, delighting in the welfare of all beings; they

do not rage nor rejoice mor offemnd anyome." 12:232.19
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promises, "Him do they see, the great-souled intelligent
brahmans who are resolutey very wisey delighting in the
welfare of all beings." In the Bhegavadgltid alsoy our
virtue is often seen as the quality of devotees who

hase attained or will soon attain the end of the spiritual
Journey. 1In E;G;Llﬁéiﬁvzzbﬁe yogI who is dear to Kpgya

is advegls servebhitindm, no heter of s1l beings, end in

DaGe 11255 " . being deveid of enmity toward all ecreatures

(nirvairah sarvabhiitegu) is one of the eardinal require—

ments of those who wish to attain deity and final libera-

{ 'd
(S0 7\ bdone ) But there is difference among epie texts on the

.;Y

,,rw»k

causal connection between mystic vision and this innex
coupassiony some presenting compsssion as & cause of
success, some as & comnsequence of successy some as o
coqpurrent pert of the experience of mystical realizetion,
rgffzbh‘. 12:273.144 ot least, ig—makfgé compassion for crestures
a continuing consequence of mystical attainment; by vidyd,
it saysy aspirants attain that place "where they are not
bound by the psirs or by the wind, where they nme
uniVersally equabley friendly, delighting in the welfare

\?f all beings,."

Bhagevadgits 5:25--the last instance ¢Fat I shall

cite~-uses the phrase sarvabhiitohite rateh in a unique

and drematic way, as a test of Ghe genuineness of mystical
experience:
They sttain brehmanirvEpa,
the sages with sin expunged,
with doubts destroyed, self-controlled,
delighting in the welfere of all beings,
To be zware ef the intense purposefulness of the last

line we must be aware of the author's peculiar habit
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of packing deep-felt corrections of commonplsce beliefs
m

into the finel lines of his verses, In the next verse,
which continues his discussion of nirviga, his last

word is that those who asctually attein this brahmanirvina

have gzot to be understood to be vidit@tmandn, knowers

of the self, Now, the average Buddhist is conspicuously
a person who knows no dtman (and no brahman), and his

experienge, valid as fer as it goes, will be ineffective
until he| perceives that it occurs in brahmen and is the

soul's ekperience of the universal Soul. In the same

wayy says the preceding verse, if the experience is

valid itgwill havejuniversal compassion ng its fruit.
Those who claim mystical atteinment have net vet attained
if they do not delight in the welfare of 211 beings.

Ihe Patrons of the Phrase.

The questiong "What kinds of persons were
described as delighting in the welfare of all beings?",
has been answered to the best of our ability. But
a second question remeins thaet is equally importent:
"Who delighted in the phrase itself and made it a
common apothegm in the Indian epics?" The epies
themselves name no specisl creators or promoters of
the formule. Wass it, nevertheless, the creation or
possession of & special group? Our only possibility
of finding the identity of any special champions of
the ideal lies in studying the distribution of the

phrase sarvabhuUtahite ratah in the two epiecs, and by

applying the little that scholarship knows about the
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stratkfications and divisions thet run through the
compilations end about the literary circles that were
involved in the formation of those various parts.

The Rém&yepa is the simpler and more homogenedus
of the two epics., It was later in its beginning, and
earlier in its completion, than the Mah3bhSrata. The
one sure line of cleavage in it is the well-established
distinction between its five central booksy plausibly
attributed to a brahmen writer named VElmIki of the
second or third century B.C., and books one and seven,
which were added by brahmans congenéal in outlook to
the original author but belonging to a later phase of
thought. Though the REm8yepa is o saga of warrior-class
heroes, at no point were bards of the werrior class
important in ite crestion or development, Throughout
it presents a self-confident but good-natured brehman

moral didacticism.

The phrase sarvabhlitahite ratah occurs eight

times in the REmSyspa: once in Book One, once in Book TWO,
five times in Book Three, and once in Book Four. Its
absence from Book Seven may be due to mere chance, in
the light of the extreme brevity of that book. Why

it does not occur in Books Five and Six is not cleary
but aversion to the phrase is not the' reason, inasmuch
as the single suthor of the core books used it amply
elsewhere. So, we find only that the phrase was used
fairly frequently and with fair consisteney in both

of the chronological strata of the Rém@yapa, by writers
whose emotional dispositions accord well with the

the conciliatory tone of sarvebhlitehite reteh. It is
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not in the REmSyaga the watchword of amy specisl time
or faction, and if it is found to have partisen signi-
ficance elsewhérey the creators of the Remayapa are all.
of the same partye.

The Meh@bh@rate presents & much more complicated
picture., The textjis heterogeneous and complex, involving
the contributions of various kgatriya and brahmen
literary circlesymade in various historical periods,
Scholars ef east and west have long agreed that the
original epic, already in existence in the fourth century
BsCsy was a lean narretive epic a fraction of its present
size, preserved by bards of the warrior class called sutas.
A century or two later this saga of a great war was
taken over and developed thereafter by bards of brahman
class, who retold and embellished or elsborated the
old stories and often interpolated entire blocks of new
material that expressed distinctively brehman interests
and tastes. Understanding of the breh man contribution
to the Mahabha@rsta has been improved greatly in the present
century by the decisive research published by V. S.
Sukthenker published in the Annals of the Bhandarksr
Orientel Resesrch Imstitute in 1937, which has been
confirmed and extended in 1977 by Reobert P, Goldmaen in

his Gods Priests snd Warriors. Professor Sukthankar'®s

long article, "The Bhpgus and the Bhirata® scrutinizes

the en tire epic for sections of text that can be positively
identified as the work of the brehmamn clan of the

Bh@rgavas who appear again and again throughout the epic

a8 suppressors of kgatriyaes and as irascible and aggressive

champions of brehman supremacy. Noticing for the first
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time the pepvasiveness of this Bh@rgave material snd
its contentious quality, Professor Sukthankar understood -
that the Bha@rgevas had been the primary sctors in the
dispossession of the siitas and in the transformetion of
their saga into the vast brahmanical Msh3bhdreta. This
remodelled Bh@rate, he said, "remained for some time in
the hands of the En8rgavas,; who had developed it and so
to say ce-creszted it, ee th eir exclusive literary e
peoperty.” It cessed to be their preserve only when the
four short ané unimportant terminsl books of the MahSbhSratea
were being addec’ig9 Continuing in the line of these
insights, Robert Goldman in his recent book hss published
new translations of seven major Bh@rgava myths, including
their fevorite story of REme JBmedagnya's repeated
extermination of the kgatriyas., In interpreting that
violent myth, Goldman mekes the interesting anslysis that
its basis in history is no actual military slaughtery but
the bitter literary struggle in which the BhBrgave epiciste
finally-dispossessed the warrior bards of their former
place as minstrels to the Izdian ccurts.lo

The lines of distinction established by these
respected resesmrches must now be used in our quest for

the promoters of the phrase sarvabhiitahite retab. The

identities that have been established are those of sita

and Bhé@rgava., Wes our phrase a favorite expression of

the 0ld warrior epic of the sitas? If noty we shall have

&\to attribute ity if possible, to tho Bhirgova redactors.
If the DhArgave attribution does not work, we shall be
5beyond all help but our own,
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The first step is to study the distribution of

e
the phrase sarvabhiitahite rata%;beriaus sections of the

Mah@bhiratay and to try to relate its patterns of occurrence
with what is kn own about their authorship. Twenty-nine
instences of the phrase have been found in the Great Ipic,
The frequency of its occurrence is therefore not signi-
ficantly different from that of the Rém8yapa, considering
the much greater length of the Meh3bhSreta. But the

prattern of clustering within the books of the MahZbh3rata

is extraordinary:

Book I.. 68 ) Book VII,...O
ITeus VIII,.«sO
IIT.ke3 IXuasO
IVeasO Losal
V‘P‘Q X1lase0
Viess5 A1 4048

r XIIT e uoelt
LIVeasl

| XVeXVIII.es0

What can we maLe of this remarkable distribution?

Books 15 through 18 are so short that the absence
of the term could be a #roduct of mere chance,

But elsewhere, explenations must be madel --in eiight
major books, fairly freguent use of the phraese at a fairly
uniform rate; in seven other major books, no use at gll!

If one pulls out of a typicel shelf the volumes thet contzin
no instance of the phrase, 409§er cent of the Epic is gone,
In facty the epic has gone from the Epic, because one

has taken out the great "battle books", books seven through
eleven, without which the Mah@bhirata is a structureless
agglomeration.

What do books 2, 4, and 7-11 have in common?
Professor Sukthenkar in his e rogressive survey of the

spre



epic gives us illuminating introductions on the general
nature of each book, including these. In the caese of esch
of these seven, he remarks on the lack of interpolated
updkhyanas and of shorter inserted Bh@rgava sections in
these books, Evidence of the ubiquitboasBhBrgava editorial
hand are there in occasional comparisons or other references
to Bhargava figures, but editorial interventiveness has
been restrained by the swift-moving narrative charzcter

of these books which cannot be interrupted withous damage
to the story-teller's effectiveness. From the middle of
Book VI to the beginniag of Book XII in particular we

have a single web 3; ef fectlve unbroken story, prchlbitive
of interruption, tbet presen%j a series of events that

must have made up the heart of the saga from the time when
tbeLBharaﬁfJeplc[éf the sutas(was first pulled together.

. - el of

Herey if anywhere, we have a survival cfﬂthe tissu#i:;f
muc:;ﬁf the languege of the pre-brshmanical bardsfﬂ it

those bards had been wont to use the phrase ‘sarvabhlitahite

ratalh, (in the thousands of pages of thesecantral booﬁé

e ——————

it would#;;rv1veé scmcwhere,«ggﬁe It i“Aéct essential

to our argument to believe that the lenguage of these

books has not been adepted or recasty but only that it

has not been replaced inm all its parts. Through the )

[%éstraineéjshﬁrgava editorializing processLéggéwaeﬁgeQ;eiﬁén

in these books,l some instances of the phrase would have
survived, The Bh8rgavé editors who had much influence on
the text of the remainder of the MahZbhirata did not

strike out our phrase elsewhere and they would notlhave

removed it here. It does not survive in these seven books
m

because it was never there. Sarvabhiteshite reteh is not
i e s enl
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a phrase of the slitas nor port of the language of the
original epic. It entered the &pic with those brehman
editors who took over in their stead.

If our phrase was ebsent from the warrior epic,
established scholarship would reguire us to call if @ , />

PO, sufporclty Hoai Prse

favorite expressiom of the Bhfrgsvas. But the B hﬁrgﬂv 6“4L;L,
spirit in humen relations, as we know ity accords ill
with delighting in the welfaere of all beings. A check
is ppossible and it must be maede, Professor Sukthankar
in his systematic progress through the epic demarkaeted
each Bh8rgava passage by chepter end verse, How many
of our 29 instances of the phrase in the MshSbhEreta
occur in those expertly-identified EBhErgava interpolations?
Exactly one. It is almost necessary to conclude that

sarvabhitahite retalh wes not a Bhargava phrasey, either.

That conclusion is not really muddled by the

one "exception"--the story of Ruru in MahB8bh8rata 1:;8. 4ff.

frurvry et do be . terots
When studied, the story coufirms an stbsibutien to critics

of the Dh&rgaves. Young Ruru, the hereo, was the grandson
pf Bhpegu snd indeed a Bh@rgevay thet faet caused
Professor Sukthankar to class the tale with those

lv?ef A o G A 4
created by the Ehargavas'>\fump ton condlusiog]on that

point.,

At the Z8rema of the soge Stbllakesa (who delighted °
in the welfaro’of all beings), Ruru met that sage's beautiful
foster-daughter Premedvar@. It was love st first sight,
in both directions. The wedding-date was set. On the
eve of her wedding day, however, the happy biideGto-be

stepped on a venomous snake. In a moment she ley dead
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onlthe ground. We need not go into the mather of how,
at the cost of half of his own life-span, Ruru recovered
half of a life-span for his bride., What interests us is

Ruru's typically-Bh@rgava reaction to his injurv. Ruru

swore a furious oath to kill snakes alweys on every possible

occasion. Ever after, whenever he sow anything thet even
looked like a smakey he seized the nearest stick and
struck it deads Once he came upon an old lizard that
was snekelike in its appearance (but 2 harmless creature)
and his usual frenzy came upon him. Club uplifted, Ruru
was about to kill it, when the old lizard spokéi%o him "
and chided him for his indiscriminate slaughter éékgadé
and bad elike., Protesting his innocence, the lizard
explained that, despite his smake-like appearancey he

was act uélly a brah man teacher, condemned to Serpentine
form for a while by the curse of an angry brahmane
Reverting to humsn form, the teacher preached to the
Bh@rgava Ruru the sermon that BhErgavas most needed to
hear: that shigsa is the highest law and the living
precept for all brahmans., 3rshmans sre not born into

the world to practice the hsrshness of the kgatriyas but
to be friendly, and to grant safety to all beings,

It is en entegonist, nok a Bhirgava, who tells
this tale. The "hirgeve users of our phrase are reduchd
to none,

Could we preseeve our simple playbill of

Bh@rgavas va.kgetriyes by supphsing that we have in

the story of Ruru only a minor difference among Bhirgavas-—-—

that a dove or two has appeared among the hawksy but all

are s8till one brahmen literary family? One could believe



19

that of the Ruru tale, but ome would have to believe it

without any citable textual reason. The Bhagavadglta

would provide better grounds for arguing the existence
of irenic Bh@rgavas: in 10:2 he acknowledges Bhygu as
foremost among pgis, and in 10:31 he grents pre-eminence

among weapons-bearers to REmag éastrabhgpﬁm, a standard

epic epithet for Rims Jemadagnys. The authory who is

fond of the phrase sarvabhiitahite ratally could be claimed

for the Bhargave clan on the basis of these references,

But there is little if any Bhargava partisenship in these

remarks, and the author is friendly toward kgatriyas

(eege in 4:2, 9:24 9:33) in a most un~Bhargava spirit,
The Bhagavpdgita will, again, permitjsuch an argument
but it will certainly not sustain it. For supportive

material of some power we must tgﬁ% to the story of the
pugnaciéus King Dambhodbhava that is tolc¢ in Mbh, 5:94,

I

fIt is 2 faple: what real child was ever named Démbhoébh<v;7

This mythieel king marched about with suchalust for
combat that he invaded even the peaceful Férams of the

sages lara| and Nar@yaga, challenging them agein and agsin

to 8 fight., Driven at last to respond, the wearied saints
flung st Dambhodbhave a handful of reeds that laid him
low. Then they humbl ed him with a little homily: "Be
brehmanical and law-spiritedy and do not act thus again,
Do noty ppossessed of pride, abuse anyone, ever, be he
lesser or getter than youl"ll llowy the compeser of the
pessege puts this tale in the mouth of RSma Jamadagnya
himself, picturing him as a peacemaker who, by telling

this t ale to the Kauravas, is fgy}ggiﬁaeggsfgﬁégytgﬁgt
from their course toward war.



20

anyene who would attempt such & tour de force had some

respect for the patriarch of the Bh@rgava clan and may
have been o Bh@rgava., Let us never say that such a rare
bird could not exist as & gentle Bh8rgava who could

have been among the users of the phrase sarvabhitahite

ratabe.

But the disgust and contempt for Bh@rgava Y
behavior that one sees in the Dambhodbhava story i&%;;;§§é7
é%@ggs serious difference in feeling about proper behavior,
and a separation emong brahmans that was wi&gjeven though
it mey not have corresponded completely with divisions
between families. Particularly when we notice the

attitude toward Bhargevas in the REm8yans, which is
completely committed to the phrase sarvabhlitahite ratal

and its aessociated attitudes, one gives u zp the notion of
1"

Or—\. ] P T /zflav*v'— '\’f :(v' /'-'Z“‘“" f"ﬁﬂa-
(:;wba“ge‘w tZitorial monopoly] The two epics arode in

a single language community, and scholarship has shown
[

the frequency of btextual interaction with each othery

and thus that their respective suthors were comseicus

i2

of each other, But Sukthankar snd Goldman agree that
1

the REmS@yage is not a Bhargava book,13 §;§‘

g-x g}Professor Sukthenkar alyeady noticed -
48 o
Egheﬁ—%here~is negativity toward the Fhirgavas in the

4
Rimdyepa's meagre use of their myths and in the seleetion

for sttention of no incident but that of JZmadegnys's
cutting off the kead of his mother.i¥ It is not a favorable
piece of publicity in e Hindu setting, on the wholey

despite the model that it provided for obedience toward

one's father. And in RBmSyaga 3:61,1ff we find & frenk
¥y
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polemic ngainsé a”ahﬁrgava}model of /behavior. There
we read of R8ma's paroxism of wrath.when he discovers
that SIt&8 has been sbducted. He protests that he has
been subjected to this insolent treatment only becsuse
of his gentlemess and his concern for the welfarevﬁ§3
the world, He threatens to shatter the mountains. In
& vindictive frenzy he swears that he will asmnihilate all
living things whether they be yakgas, gendharvas,
kinnaras, humsns, gods, or the worlds themselves.
In short, he will behave like s Bh3rgava. The tale
parallels ﬁ%g‘account of the behavior of the outraged
Bh@rgava chempion Aurva, who threatened to destroy the
worlds also, and held that injury falls upon the gentle;lS
Lakgmepa chides RBma for his outburst of hateful feeling
as something alien to his true self:

When the power of anger has entered you

Tou ought not to abandon your own nature,

Gentle and restreined of old,
Delighting in the welfare of 2ll beings.1®

The antithesis between the last line end BhErgava-type
behavior is clearly intended,

In the first book of the R&mByanpa, in the lest
four chapters, we have from one of VElmTki's nomeless
successors a put-down that is even blunter. It is a
relation of how the surly Jamadagnya, with his ususl
fearsome bluster, bore down upon the young Rima son
of Deferathe in & meeting in the forest. The boy
deftly counters his thrests and defeats him in verbal
encounter. Py this time, et-beemt, the clash in
attitudes has become sharp and the relationship between

the two groups of literary brahmens has become sdversarial.
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At a late but still ancient period inm epie development

this defeat of J@medagnya was eerried over inte the

Mah@bhérata itself, In a text preserved in the North

India recensions and $ﬁa§a¥§aﬁﬁln the Critical Edition

as interpolation No. 14 in Volume &4, the{iumiligiion of

the patriarch of the BhBrgavas is é€%25§§é§éléé§§gigf o ,&m§£
the very turf of the Bhfrgavas. The irenicists had won.

The brahmans who used our phrase were not Bh@rgavas,

but & group tha*t,\bé}came FoRe—ana-pare widely separated

from them,

The epics have given us'nc name for these non-
Bhargava i%%;;éégz%;%kvrsﬁ I have called them the
irenicistse We have no informstion on which group was
first in time. The Bh3rgaves cennot easily be made the
later, hecause they seem to enter the sceme from battles
for brahman possession of the epic. Nor can thelirenicists
be late, because they domina® the Bhagavadgitd which is
one of thee earliest brehmen additions to the epic.

Perhaps the division roots back into differences in
brahman ethnic attitudes among those brahman groups

who about the third century B,C. were beginning to

offer old skills in literary preservation to the courts

of Indiajfor the preservation of berdic lore. In interests
and in language those brahmans were most akin to those

who were then compiling dhsrmasfitrss and dharmefBstras

but their approach was poetic and homiletic rether thaa
legalistic, The brghman offers of literary assistaence

were not refused, but the entry of some into the new

bardie livelihoods was accomplished with much self-assertion

and aggressiony, and the entry of others came about by more



amiable approaches.

- ﬁ;éhman work on the two epics had its beginning
in the same bbrohman movement for new connections with
the kgatriyes end it is natural to suppose, therefore,
that the firet development of the Rém8yans and the second
| phase of the Mah@bhdraetes were not greatly separated in
é time./ The Rim@yape developed umnder the hand of irenicists
whdwlcaked on the Bhargavas as alien. Both ecircles of
redactionists worked on the MahZbhirata, in an casier
relation. The contributions of the irenicists to the
Mah3bhirata's text are not as conspicuous as those of
the Bh@rgavas but their influence was permeative and
persistent., The &renicists tried to reform the brahman
chauvinism of the BhErgavas, but by the use of homilies
rather than gibes. The Bhirgaves in turn showed tolerance
for sentiments not their own. They did not take into
their own original compositions the favorite phrese of
those whom ?hey regerﬁed as "soft Onlﬁ?atriyasg“ neither
did they\ggzér?;reAaigh ig; rang;gééiéﬁ to posterity
in‘texts over which they appurently had the last word.
Tokens were left that hgze allowed me,[gisely or unwiseiig]
to spin this filmy wéb%z;jﬁmmﬁéj

If I em right, some modification is called for

in current understanding of how the MahAbhirata got its
historic form. It will be too simple, now, merely to
follow Sukhbanker's dnsightful understanding that Bhirgava
brahmaus, a few centuries before Christ, took over from

bards of the warrior caste the expansion and propagation

of the Great Epic. lMonoply was not invelved, As agents



in this secondlphase of epic development another set of
epicists was active--a brehman group of broader sympathies

and less partisen intercaste attitudes. Sarvabhiitahite

ratah was a watchword of theirs. Other expressions
might be found, if one looked, thet would amplify this
thiy identity.

/
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