TARLY PROTESTANT VIEWS OF HINDUISM
1600-1825

--by Norvin Hein, Yale Divinity School

The question of the Christian view of Hinduism remains as

as acute as ever for the church today, externally and internally, In
foreign missions there is no consensus on this matter, and within Chris-
tian lands certain forms of Hinduism stand almost alone in power to at-
tract respectful attention of thinking western people to eastern reli-
gions Our greatest modern books on Christianity and the non-Christian
religions are based primarily on Hinduism or deal prominently with that
faith. Their authors could not have done otherwise.

This paper attempts to make a historian's contribution to the
discussion of the problem. It undertakes a survey of how Protestant
writers have described and interpreted Hinduism during the earlier part
of the three and a half centuries in which Protestants and Hindus have
been in contact., We shall confine our attention to authors who were
avowedly Christian in training and occupation, who were acquainted with
Indian religion at first hand, and who wrote on Hinduism in some detail.
fle stop with the year 1825 because our present tradition of Protestant
missions in India was well-begun by that time, and the nature of Protes-
tant thinking about Hinduism thereafter is likely to be relatively well=-
known to students of the history of missionse The time of pristine im-
pressionability among Protestants was then past, also, Distinctive atti-
tudes were already established. Some were of recent formation, and some
had been long developing in gencrations of writers whose works we seldom
hear of, and almost never reads Our concern here is with those early
books, now yellow and crumbling, whosc influence upon us calls for recog-
nition preciscly because it has becn forgottcen.

We do not foolishly suppose that this survey of past attitudes
will enable us to producec, by totalling and averaging, the definitive
Christian view of Hinduism, or be in itself the creative reconsideration
of the matter which our age demands. But fresh thinking begins with
self~-knowledges Discussion of the dircction we should take will be more
pertinent and productive when we rcalize that we travel in tracks worn
deep by our predecessors, know where the grooves of inherited predispo-
sition run, and why.

Protestant interprectation of Hinduism begins only with the seven-
tcenth century. Only aftor the defeat of the Spanish Armada had upset
the Iberian control of the seas could groups in Protestant lands dream
of organized commnicotion with Indias. Betwecen 1600 and 1618 commercial
companics were formed in England, Holland, and Denmark to establish
trade relations. The first Protestants in India were not missionarics
but mcrchants and diplomats cngaged in commcrcial negotiations, But
with the trading flccts eand ambassadorial parties came chaplains, Being
men of literary cducation, and having a pcrsonal interest in religion,
these clergymen sometimes turncd their pens from writing scrmons to de-
scribing the non=Christian religious lifc they saw about theme There-
forc our chronological account of treatiscs on the "Gentiles" of India
begins with the writings of the chaplains,
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1, Edward Terry, 1590-1640,

The Revercend Edward Terry, just out of Oxford, took a chap-
laincy with a flect of thc East India Company and served in India
for three years with the diplometic party of Sir Thomas Roec, at the
court of the Emperor Jchangire. When home again, he wrote up his Indi-
an cxporiences and presented them in 1622 to Prince Charles. When
this account was printed in 1625 in Samuel Purchas! Pilgrimes,t Pro-
tostantism received its first eoyc-witness account of Hinduism from onc
of its owne His chapter on the "Gentiles", though a sensible document,
is ncither very cxtensive nor very profound, With no helps save his
two cycs and a smattering of Persian, he managed to get into his notes
only o miscellany of obscrvations on cxternal Hindu life and customs,
The Hindu widows! practicc of burning themsclves alive with their hus-
band!s bodies==a "hellish sacrifice"-~drew his shocked attention, likc
that of all western visitors since the earliest times,s The rest of
his reporting is unexcited and uncxeiting. Terry confesses that he
has not gotten far with the rcligious doctrines of the Brahmans,
Those pricsts, he says, are illiterate and "scarce know what they hold."
Conscquently he is helpless to give an account of what he calls the
twenty~four sccts, whose beliefs "had oftenbtimes £ild me with wonder,
but that I know Satan (the father of division) to be the seducer of
them 211," Despite this rceference to the devil, Torry!s general de=-
scription of Hinduism is not hostile, Neither is it much given to
applying Christian standards of criticism. At the end of the chapter
he enters his onc specific complaint, from the standpoint of a man of
the Renaissancoe:

The surme is that both lMahomctans and Gentilces ground
their opinions upon tradition, not reason; and are contont
to perish with their forofathors..s..never ruminating on what
they mainteyne, like uncleane beasts which chew not the cuds?
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Henry Lord was chaplain of the East India Company post at Surat
from 162l to 1629, In 1630 hc published his Display of Two Forraigne
Scets in the Fast Indies,3 dealing with the Parsi faith as woll as with
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the "Banian religion", or Hinduisme This work is the first full-scale
treatisc on Indian religion written by a Protestant. In his introduc-
tion Lord tells us how he gatherced his data: he approached certain
Brahmans of Surat through interpreters and by their assistance made
his collection "out of a booke of theirs called the SHASTER, which is
to them as their Bible..." Fourtecn chopters follow which claim to
dcscribe the contents of their books of ceremonial and moral law and
to sct forth the tcaching of the Hindus rcgarding the creation of the
world by "the grcat God", the pcopling of the carth with men of tho
four castes, the history of tho ages beforc and after the Flood, and
the future judgment of the world by fire.

In reading Lord!s pages one scnscs that he has listencd, morc
or less, to thc rclation of somc gemuine cosmological material from
the puranas: the many unrecognizable propcr names in his text have an
Indian sound, and he wecaves a number of authentic Hindu concepts into
the fabric of his talc, But it is clcar cnough that Lord did not under-
stand the half of what was told him, and that he made good what hc had
misscd with the help of the Bible, the clessics, and a mind filled
with seventecenth-century ideas on the origin and history of religions
He imposed upon the mass of material which he had assombled a form
which he borrowcd from the Pentateuch, and turncd out as his final
product a fabulous, convivial cosmological romance, It scrved as an
effcetive picce of recruiting literature for the Eost India Company
for many a day.

Purusha and Prakriti, the two primordial principles of the
Samkhya philosophy, eppcar in Lord!'s fantasia as the Adam and Eve of
the Hindu Genesis, the parcnts of four sons who begat the principal
castes, DBrahmi is the Hindu Moscs, and in thc midst of a dark cloud
on Mount Meru (his Sinci) he reccives the $astra from the Lord God
Almighty! When he undertakes to give the content of thosc Sastras
he actually describos the visible moral and ritual obscrvances of  his
own time, and presents some pages of rclatively sober and factual ob-
scrvation, On the wholc the book is an cxcellent cxamplc of thc human
tcndeney to force strange ideas through the die of cstablished con-
cepbs and understand the utterly new in terms of the familiar,

Mr., Lord tclls his talc with such gusto that he scldom pauscs
to rogister a rcaction to what he relatess He offers o refutation of
Hindu vegeterionism and tec=totaling, but on the basis of the clas-
sics rather than Christian principlcs. He says in his brief conclu-
sion that the study of these supcrstitious fictions show "how Satan
lcadeth those that arc out of the palc of the church, a round, in
the maze of corrour and gentilismees" The chief profit to be gained
from it is "o scttlec us in the solidnessc of our owne faith, which
is purged of all such lcuiticse.e" The Dictionory of National Bio-

raphy says that Lord dediecated the original cdition to the Arch-
bluhop of Cantcrbury, oxprcqolng a JODC that His Gracc might sce fit
to suppress such idolatrics

The reader will rocognizo from all that has been said that in
1630 grave and responsible writing on Hinduism had not yct begun.



3. Abroham Roger, d, 16L9

Intensive Protestant study of Hinduism begins with the work of

a Dutch Calvinist ministcr named Abraham Roger or Rogerius. Rogor was
the first chaplain of the Dutch East India Company!s station a2t Palia-
citta (Pulicat) north of Madras, He served therc from 1631 to 16l1,
spent five additional yecars in Java, and rctired to Holland in 16L7,
Two years later he died lecaving an unpublished mamuscript, Through
the cfforts of his widow it was published posthumo?sly in Leiden in
1651 as Dc Open~Deurc tot het Verborgen Heydendom,!

Roger had developed a hoppy and fruitful cooperation in Palia-
catto with a Portuguesc-spcaking Brahman of the place named Padmanabha.
Though Rogcr was not cntircly ignorant of Tamil, evidently hec was in
no position to usc its literature, Again and again he acknowlcdges in
his book his total dependencc on his Brahman friend for extensive
arcas of information. Roger contributed a widc curiosity and a thor-
oughness and fairncss of mind, and produccd book which honors both
its collaborators. A medel of comprchensive and compact information,
it is still profitable recading for those intercsted in traditional
South Indian Hinduisme

The first twenty chapters of the book deseribe the lifc and
manners of the Brohmans, First we have an almost modern sociological
desceription of the castc hicrarchy and of the contecmporary sccts of
Brohmoen houscholders and sannyasis. We are told what the Brahmans!
prcrogatives and incomes are, their customs in childhood, morriage, and
keoping housce, and their funcral rites. The sccond half of the book
details the Br ‘hman beliefs: on God and on the gods; on Vishmu's in-
carnations, thc cosmic ages, man!s soul and the afterlifc; and it de-
scribes the manner in which Hindus build temples, obscrve their festi=-
vels, and go on pilgrimages. Through Padmanabha Roger is eblc to ap=-
pcnd to his work a translation of the VairZgyasatokam of Bhartrihari--
the first Sanskrit work to be translatcd into any Europcan languagcs

Roger's first and fundamental accomplishment was his success in
breaking through the barricr of mutual irritation and contempt which
scparated Christians and Brahmans throughout all this carly pcriod.
Almost 2ll writers of the time complain of how arrogant and aloof are
the proud Brahmans, and of how few of them arc educated well cnough to
be informative cven if they are willings In Padmanabha Roger was for-
tunate in finding a broad-minded, intelligent and cooperative pandit
of better-than-average cducation., At only a few points did his infor-
mation faile The account of the four Vedas which he gave to Roger
bears no relation to the facts: Padmanabha could not recad the Vedas
and was misinformcd about them himsclf. Also, being cxclusively 2
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Voishnava and a theist by cducation and conviction., He gave Roger no
hint thet a powerful non=tlicistic monism cxists among Hindus, Thus
he loft Roger with a too=-simple certointy that 2ll Indians adherc to
& monothcism much likeo our owns

No onc must think that these heathen arc just likc boasts,
On the contrary, we should testify to thoe oppositecs Navigation
has madc known to us that there is no pecople so brutal and de-
prived of scnsc and judgment that they do not know that thorc
is onc God, and have no religion, Thus thesc pagons also rocoge
nizc onc Gods We have said in Part I Cheptor 3 that the Veish~
navas say that Vishmu, who is also namcd PerumZl ond o thousand
other names, is the sovercign God; but the Saives say that it
is not Vishmu but I8vara, whom they name by a thousand names al-
so, that is thce sovereign God; so that thoy acknowlcdge not only
that there is onc God, but that thore is onc sovercign God who
is solc and unique, with none supcrior to Him or likc Him,~

Iuch watcr was yot to go over the mill beforc any Europcan would become
familior with the total ronge of Hindu theologics and philosophics and
bc in a sound position to discuss whother Hindus arc or arc not belicv-
crs in the Onc Gode

Roger's descriptions arc starkly factual; he docs not injeet
evaluations into thoms Yot whon a strong criticism is called for, hc
ncither heositates to make it, nor lingers to scandalizc over it. In
the twenticth chepber of Part Onc he gives full descriptive details of
how Brohman widows arc burncd, "An inhuman crucltyl! he cxelaims,
"Onc contt cven think without horror of thesc crucl and frightful
things, Yct they arc truc, and arc practiced in that placcd” Then he
gocs on to the next topic, -

Roger in no placce cxplains what his views arc on the rclation-
ship betwoen Christianity and Hinduism, The devil is not mentioncd
anywherc as Hinduism's spcecial patron,® Porhaps death deprived Rogor
of thc opportunity to cxplein his theologiecal perspective, Onc Andreos
Wissowatius, Netherlands lawycr and fricnd, provided a thcological ine
troduction to the first cdition in which hc credits the Hindus with 2
natural knowledgc, but not o saving knowlcdge, of Gods Thoupgh the
doctrine we find in this introduction is not out of kocping with the
general tone of Roger's toxt, we have no assurance thot it cxpresscs
his vicwse
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From La Gruc's French version, ppes 139-1L1, cf, Caland's
Dutch toxt, p. 86.

La Gruct!s French cdition of 1670 shows in its frontispicco
a scenc of the devil hovering in the air and rejoicing over o widow-
burning. Roger was not the source of this picturc, of coursc,
Neither was Roger responsible for an interpolation, cxisting in the
English version only (pe 3L7), seying thot Hindu morriapge is no
better thon prostitution beeousc it is not sanctificd by Christian
ritcs,



i Philip Baldaocus, 1632-1672

The Reformed clergy of the Netherlands produced in the nextb
scneration a worthy successor to Roger in Philip Baldacus., Beginning
in 1656 he scrved as choplain to the Dutch forces cngaged in wresting
dominancce from the Portugucsc in Indian watcrs. From 1661 to 1666 he
was scbblced down ot Jafna as pastor in charge of the churches of that
northcern outpost of Ccylon, He published in 1672 an cxtensive and

valuable account of the historical cvents in which he had been involveds
his N“nuwkcurlgo Beschrijvinge van Malabar cn Choromandcl con het Eylandt
Goylonz nevens de Afgoderije der Oost=Indischc Heydencns! The final
part of this work is, in itsclf, a major trcatisc on Hinduisme It is
primerily o compendium of myths of thce morc important gods of South In-
dian polythcisme The ten avataras of Vishnu--and cspocially the Krishna
incarnation--crce described in details For the first time, we find a
synopsis of the story of the Mehibhirata,

There is a great deal morc of confusion in this book than in
Rogerts, beccausc Baldacus was drawing upon a multiplicity of sourccs
instecad of onc, and had no better linguistic cquipment than his prede=-
cessor for resolving conflicts in what he hcard., Baldacus complains
that the press of ccclesiastical dutics left him with little time for
study of the Malebar (Tamil) tonguc, and in conscquence "...I was
foreccd to be content with what part thoreof I could attaine.e! e
says that in preparing his work he has made wide cnquirics with the
help of o Coyloncse member of his church nomed Francis de Fonsceoj and
he has consulted much with a Bengoli Brahman who resided in Jafna.
Also hc uscs certain "Portuguesc historics" left on the island by his
Jesuit predoccssorses He knows Roger's book and comments on its infor=-
motione Occasionally he cites the publishced comments of other Furo-
pecans regerding Indian customs

The Bongali Brohman was his source for an ample account of all
the sports of Krishna, morc or less aftcr the Bhagavata Purana, His
talcs of the other gods show many & departurc from the classical liter-
ary versions that must have been picked up from the local traditions.
About the content of the Vedas he can neither add to, nor subtract from,
Rogerts misinformations Like Roger also, he has hecard of no level of
Hindu thought above thc mythological, He is at a loss in writing Indian
namcse They come to him from at lcast the Sanskrit, Tamil, and Malay-
alem languages, and they come in the disguisc of romanizations that
sometimes represcnt Portuguesc sound valucs and somctimes Dutches He
is thorcforce found referring to Paradurama as "Prassaram" and "Siri
Porcxi Rama!" on the same pago,9 and hesitates between Dasscrat, Dasce
ratha, end Dacxarcda as the namc of Rama's fathcr. He docs not rccog-
nize that "Ramtzander" is identical with the "Ram" whosc carcer as
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seventh incarnation of Vishnu hc has just describeds Not knowing
adecquatcly any of the languages which contribute to this Babel, hc can=-
not avoid confusions of identity nor develop a consistent system of
spclling Indian namese

But cven after noting all thesc shortcomings, we must still
crodit Baldacus with adding significantly to Europc!s knowledge of
Hinduism, Hc ranks with Roger becausc he uscd Rogerts mcthod, contin-
ued his virtucs, and added no shortcomings of which Roger would not
have been guilty in the same circumstancese Thesc two men, together,
ropresent the maximum achicvement that was possiblc, humonly spcaking,
by the method of cnquiry in a forcign languagc. They cffceted what
industry, carcfulncss, and good judgment could accomplish under this
handicape

Baldacus'! treatment of Hinduism is gencrally objective, and at
critical points, kindly. In rclating cortain Krishna-myths ho often
ignores a scnsational altcrnative form of thc story, or a scandalous
intorpretation which was surcly known to him, He makes no capital of
such opportuniticss Likc other Europeans, ho yellows a littlc at the
sight of devout Hindus obtaining and sipping cow's urine, and is shocked
by various . uses of dung: "Thc Mnlabar women, tho otherwisc pretty
cleanly, yeot arc so intoxicated to this Superstition, that they clcanse
their Chambers and their Cisterns with Cowdung."lo (From thc first
the Indian uscs of cow cxcrete degraded Hinduism in most Western CyCSa)
Baldacus sparcs the Hindus any cxtoensive cxposé of "that most barbarous
custom" of satl, but uses the occagion to closc “with a hcarty Wish,
that thesc poor Wrotches, quitc entangled in the darkness of Paganism,
may thro his Mercy, and with the Assistancc of such Magistrates as
ought to kcep a watchful eyc over their Actions, be in timc brought to
the truc Knowledge of the Gospol."ll

Baldacus scoms to regard the Hindus as monotheists in some
scnsc, since he asscris there is no nation that docs not acknowlcdge a
God or Supreme BOing.12 He considers that various Hindu tcachings show
thot in the past some confuscd report of Jesus Christ has been heard in
Tndia: the fact thot Brehm3 is regarded as creator of the world, de-
tormincr of the duration of crecated things, Son of God, possessor of
a human naturc, and Govcrnor of Angcls;l3 the similarity of cortain in-
fancy talcs of Krighna to the Biblicel flight into Egypt and the murder
of the innoccnts;lh the belief that "Ramtzander® delivercd his pcople
from the giants, and that the Buddha is invisiblc and was born without
father and motherel® He docs not lebel any port of Hinduism as the
work of the devil, Although he docs not discuss the theological status
of Hinduism, in thcsc respects he cvidences a rather positive VicWe
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l)i§}§19 ps 888. (Though Baldacus lives on thc coast of Coylon,
he 1lists the Buddha ameong the incoruations without a flicker of
recognition; nor docs he idenbify anywhere the dominant rcligion of
Coylon,)



Howcver, in onc interesting instancce he prefers to interpret a
similarity betwcen eastern and western belicf as cvidence that pagan-
ism has cropt into Christianity, rather then that paganism posscsses
Christian truthe. Narrating how Draupadi in the Indian cpic purificd
horsclf of the puilt of polyandry by passing through fire, he comments
that Meeeit is cvident, that the Pagans ascribed to Fire a purifying
Quality; from whom the Jews questionless took that Doctrinc, and the
Roman Catholicks their Purgatory.“l Doughty Protestant that he is,
Baldacus sccs proof here that Jews and Catholies arc in some degree
pagand

¢, Bertholomacus Zicgenbalg, 1683-1719.

Ziegenbalg, the first Protestant clergyman to come to India ex-
clusively for mission work among the Hindus, was born in Germany and
educated (briefly) at Halles He arrived in Tranquebar on the Madras
coast in 1706 as a missionary of the Danish Lutheran Church. He lived
and worked their continmuously, save for one visit to Durope, until his
early death. His fame as a pioneer Protestant missionary is widely
known, It is little known that he was the author of several studies
of Hinduism which are a landmark in the technique of Indic studies,

In one of his earliest letters from India, published under the
title "Of the gross and blind idolatry of the Malabarians", Ziegenbalg
shows that he has perceived at once the im?ortance of getting a thor-
ough knowledge of the prevailing religion.-7 He sat down to a program
of intensive study. Two years later, in 1708, he showed the first
fruits of his efforts by sending home to Europe translations of three
books of moralistic proverbs from the Tamil: the Nidiwunpa, the Kondei
Wenden, and the Ulaganidi, with introductions written by himselfel
His magnum opus followed in 1711, the Ausfihrliche Beschreibung des
Malaberischen Heidenthums~-a comprehensive survey of the literature, be=
Tiefs, and cultic practices of the Hindus of the Tamil country.t? Two
years later he supplemented this general study with another major work,
the Genealogie der Malabarischen Gtter, whigg deals especially with
the South Indien pantheon and its mythology.“

Though for special reasons Ziegenbalg gained little credit by
these writings, they represent a great advance over everything that had
been written by BEuropeans up to his time. Complete mastery of an Indian
language made the difference, He says in his Ausfithrliche Beschreib=
unge.s that when he first arrived he trusted Baldaeus for his informa-
Tion on Hinduism but soon found him to be almost always incorrect in his
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use of names and often erronecous in his facts, for the obvious reason
that he had only a wezk knowledge of the Malabar lenguage. Determined
not to be guilty of the same failing, Ziegenbalg applied himself stren-
uously to the study of Tamil, collected a sizeable Tamil library, and
spent his time in it night and day, WNow this work, he says in his in-
troduction, is not a Schmiercwerck taken from other authors, but cvery-
thing in it has either been heard orally again and again from intelli-
gent Hindus in their own tongueé‘or it has been translated into German
word for word from-Tamil books, He could have made the samc boast in
the introduction to cvery writing of his save his first letter. The
chapters of his mejor works oftcn contain a topical anthology, practic-
ally, of sclcctions translated from Tamil religious literaturc. Herc
we find reporting that rests on a new and wider basc, Europe had never
reccived from India before anything so cxtensive and so accurate in its
informations Roger had been a man of judicious mind and was a moen of
great orderliness and industry, but cven he had looked in upon Hinduism
from outside the gates of literacys Zicgenbalg knows Tamil only, but
it is seldom that he attempts to tell of things beyond the Tamil hea-
thendom and the Tamil godse. His onc venturc into the ficld of Sanskrit
literaturc-~his attempt to outline the content of the four Vedas--is a
total failures. The philosophical dardanas, including the very name of
But in his own field=--thc populer
rcligion of South Indian polythcism and of the great theistic sccts=-
his books have not cven now lost their worth,

Very fow persons during the past two hundred fifty ycars have
rcad his volumes or cven known of their cxistencce The first to be
printed, the Genealogic der Halabarischen GBtter, appcarcd only in 1867
after o century and a half of ncglect, His other moture works have
waited until the present century to make their appcarance in a learncd
journales Nonc have been made available outside their original language,
In short, thcsc books which might have advanced western knowledge of
Hinduism by somcthing like a century werc supprcssed until the age of
their greatest uscfulness had passcds Apparently this loss was caused
by the narrow-mindcdness of the supcriors in Denmark and Germany to
whom he sont his manuscriptse Profcssor A, He Grancke wrote, after
recading his Genealogicees, that printing the book wes out of the ques-
tion: missionarics arc scnt to root out heathcnism, not to spread
pagan nonsensc in Europo.22 Similar comments must have scnt his other
manuscripts to the dusty files rather than to the printer, It is hard
to say what may have been in the minds of those who buricd thesc works.
They may have been disturbed by the praisc which our author zccords the
Hindus in ccrtain matters which we shall notice later, They may have
feared the books would encourage fantastic theological speculations
They may have mercly failed to sce the importance of such publications
for the mission cnterpriscs

Whatever the home authoritics may have thought, Ziegenbalg
wrote as a devout Christian and missionary, for the sake of the
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progress of the gospels Hc says in his introductions that he writes
in order that his successors may know how to communicate with the hca-
then effectively; so that the mission leaders at home may understand
the problems of mission work and contribute their advice; and so that
Europcan Christians may sympathizc with the heathen in their plight
and be moved to sharc the gospel with theme He is not content merely
to write detached scholarly descriptions of Hindu beliefs and practice:
his Christian eveluctiofls precede ér follow. Hc docs not permit his
pronounced attitudes to blur his power to discern the fagtsy howover,
and he docs not attack any aspcct of Hinduism unlcss he has scen it
clearly and perceived in it a gemuine: opposition t6 an cssential point
of Christianitys

Though Zicgenbalg never deals with the theoological problem of
Christimity and Hinduism intecnsively and systomatically, meny scat-
tored comments indicate that he was a man of some theological concerne
He provides us with morc material than any other Protcstant of our
per io d.

Ziegenbalgls attitude toward Hinduism remained always quite
negative at the central points He never rcegarded Hinduism as a whole
as anything other than a corrupted and incffective system of rcligion
which docs not cffecct men's salvation and which ought to be rcplaceds
His letter of Scptember 2, 1706, mentioned above, shows that hc arrived
from Furope with a predisposition toward a severc view of Hinduism: he
says he is writing “to lay opcn the folly and falsity of their worship!
and to give “a short smack of their ridiculous theology!=-which he
docs, on the slender basis of his reading and his first impressions, un-
til he tircs of rchearsing "so much of this uscless trashe" The garbled
information and callow judgments of this letter soon came under Zicgon-
balgts own critical rc-cxamination, In his later writings hc docs not
allow sharp and sweceping condemnations of this kind to stand alonc,

But he romains ever a staunch ovengelical Christian championing the
truc rcligion against a false onc,s In the introduction and conclusion
of his last work, his Goncalogicess of 1713, he wishes to moke it clear
to his rcaders that he docs not writc about the gods becausc he is hop=
py to spend his time with such foolishness, but becausc it is a ncces-
sity of his work. Hc despiscs thosc gods, prays that God will annihi~
late thom and bring the heathens from darkness to light, from thc power
of Saten to Himsclf,23 ' The popular polythcism he finds particularly
offcnsive, with its imputation to God of trivial and sinful mythologic-
al doings which offend against the divine justicc, wisdom, truth, and
holiness, Truly the hcathen must be blind when they bow down and wor-
ship the perpetrators of such decdsd

At somc points Zicgonbalgls later attitude was morc cxclusive
than the onc with which he camc to India,s In the above-mentioncd lot-
tor of 1706 he was inclined to think that the Hindus might have hcard
of thc Holy Trinity, becausc they attribute to Brahm? o human naturc
and other characteristics of Jeosus Christ. Their belicfs about the
incarnations of Vishmu, too, indicated to him "that this deluded pcople
have hcard some imperfect Rumour of Christ, but taking it all in a
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huddle, have interlaced it with a World of Fables and Fictions." The
kalki incarnation that is yet to come indicated, he thought, some im-
perfect notion of the Day of Judgment.2l Byt when he wrote his intro-
duction to the Nidiwunpa two years later he could no longer agree that
the Christian God could be referred to by a trinity of any such person-
alities as Brahmd, Vishmu and Siva, lewd and quarrelsome as they are.25
And regarding the allegation that it was for the salvation of men that
Vishnu became incarnate, that god!s motive in taking the form of the
Dwarf was to take away Mahabalits kingdom by trickery, as he read the
story in a Tamil book, Thus his earlier tracing of certain Hindu be-
liefs to a source in God's revealed Word did not stand up under the
test of study as far as he was concerned,

Yet we have not done justice to Ziegenbalg's rich and sophisti-
cated insight if we report only that in the end he rejected the right-
fulness of Hinduism's claim upon men, In the seven years of his study
and writing his acquaintance with Hinduism went decpe He became aware
of the vast variety within that faith, of the need for separate judg-
ments, and of the inhumanity of absolute generalization,

Again and again Ziegenbalg sought to countcract Buropean preju-
dice by testifying to the great accomplishments of the "Malabariansh
in the virtues. He writes in 1708 that he is sending his examples of
the Hindu moralistic literature in order to show how far the heathen
have been able to go in the ethical life unaided by the Word of God,26
He hopes to change the notions of Europeans, he says, who generally
think the Malabar heathens are a very barbarous folk, a sort of
schwarze hunde knowing nothing of erudition or moral proprioty.Qz Such
conclusions are drawn from outward appearances only, and arc based upon
ignorance of their language, Ziegenbalg confesses that when he first
arrived among them he could not imagine that their language might be a
rationally=-structured one, their social life a very human one guided
by civil and moral law, He was gradually frecd of such notions, he says,
as he started to read their language. And when he gained full competen-
cy and discovercd they followed the same philosophical disciplines the
learned of Europe had known, and possessed regular written authorities
in theological matters, hc was astonished, and worked cagerly to become
thoroughly instructed in their hcathenism,20 4is a result of these
studics he has been convinced that the Malabar people equal the ancient
Latin ond Gregk heathen in knowledge of the moral law-=~indeed, quite
surpass them?? The books which he is forwarding, he says, will give
adequate evidence of this, Also he can say from obscrvation that they
arc very sympathetic toward travellers and the poor. Everywhcrce they
have built spceial houses to provide thcse needy people with rest and
alms, At some monastic cstablishments +the poor arec fed in thousands,
The quantity of alms the Malabar pcople give puts Christians to shome,
They belicve alms-giving to be very important for salvation--and they
have such a great concern for their future blessedness that many give up
property, housc, and family and retirc to the wilderncss to do scvere
penances,  Seeing what a high attainment they have made in the virbuous
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lifc without the aid of either the revealed Word or the peculiar sup-
port of the Holy Spirit, we Christians arc warncd of how much morc shall
be cxpected of us who cnjoy cvery advantagel

Nor has Zicgenbalg found among the Hindus any athcist who denics
therc is a God and a futurc lifc,.- "Every one of thesc heathen knows
that therc is one divine being by whom all was created and on whom all
in heaven and on earth depends, and they hold this truth in no way in
doubtes This Supreme Being or Ens Entium is called by them Baribara-
wastu, a designation which may be recad here and there in their books,
and hoard in their discourses,"32 He presents in trenslation a mumber
oi striking monotheistic passages from his Tamil books and then oxe
claimss

Where in the writings of the ancient Greck and Latin
heathens does onc find such convincing uttcrances regarding

God? why, when I first read such things in their books I be=

camc quite convinced that by some chancc their authors were

Christians, since they not only reject the plurality of gods

but also criticize all the_othcr heathcnish ways and put

them down as foolishnessi

But his enquirics showed that these writers werce estecmed highly by the
Hindus, who regarded them as their own, They had traversed all the
Hindu paths and had arrived at thesc opinions by their own natural light.

Ziegenbalg scts down hore and there in passing his thoughts on
how thesc truths regarding the naturc of virtue and the existence of
the Onc God came to be known among the Hinduse Evidently he ncver dis-
misscd completcly the idea that the Hindus may yet have some small rem-
nant of the primcval revelation of Genesis, or that they may have re-
ccived in the coursc of history some remote influences from the people
of thc Biblical faiths Wec still find the idea in the introduction to
his Geneologicese, wherc he invites the rcader to notice for himsclf
what is preoserved in the heathen traditions from the Word of God,

"and how this and that 0ld Testament story and such-and-such scriptural
articlecs of faith and godly truths have boen turncd upsidc down and
distortcd by the pocts through the cunning of the devile"3L In all
other instances Ziegenbalg discusses this problem in terms of a theory
of natural light. In the introduction to his Ausfilthrlichc Beschreib-
ung..s he says that his rcaders will bc eblc to porcoive, in his do-
scription of Hindu bclicfs and disciplines,

«+o0n the one hand the devill's great deception and the dread-
ful crrors to which such heathens are given, and on the other
hand how far they have been brought,by their light of recason,
in the knowledge of God and of natural things, and how thoy
often put meny Christians to shame in virtuous living, and
often feel % much grecater aspiration toward the futurc life
than theys>”
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Elsewhere 2iegenbalg adds that though these pagans do not have the
true law, yet their consciences convince them that they should avoid
sins and do goode Now if they were to do these things out of gratitude
toward God and with faith in Jesus Christ, rather than in order to
raise up their own righteousness, they could be called doers of truly
good works, As it is, they are found wanting. But we Christians can
see in them how much men can achieve by their natural powers and their
natural light, and be ashamed,

Having seen how generously Ziegenbalg could praise certain doc-
trinal and moral achievements of the Hindus, we must now be sure to
note how inadequately equipped he finds them on both these counts in
the final analysis., He finds their impressive moral effort corrupted
at the root, as we have seen, because it is self~centered rather than
God~centered, Because the Hindus rely upon their own merits rather
than on those of Christ, even their sincere urge toward virtuous life
results in external propriety and civility only, and is ineffective.>’
Sunk in error, they camnot reaclize their own condition nor find their
way out unless compassionate Christians commnicate to them the light
given by the Father in Jesus Christ,30

With regard to true belief the situation of the Hindus is no
better, Hindu books mention the One God, and some Hindus therefore
read about Him and talk about Him--but there are very few who reverence
and seek Him, They know the bare name, not the Being himself: they
know the name Barabaravastu and can say that it represents the Being
of All Beings. That is all. Their religious books prescribe the wor-
ship of the many gods only, and in their preoccupation with idols the
heathen as a whole have quite forgotten the One God,3? They say that
the Supreme Being is too high to be troubled by the affairs of the
mony worlds and that He has therefore created inferior gods to be their
rulers, The scriptures continue to draw a line between the Ens Entium
and the erecated gods, but the common people worship every god as the
highest,“o Some so degrade ﬁonotheism as to say that there are three
ndred thirty million godsi L

The omnipresent polytheism which dominates Hindu religious
practice can be understood by Ziegenbalg only as a degradation wrought
by the devil: "“.,..these heathen have allowed themsclves to be misled
into polythcism by the devil and by their old poets, through whom they
have wanderced from the path of the One God to such a degree that they
do not know how to find it :zhgain."%2 Their belief in rebirth and their
demand for superstitious wonders are the devil's cunning work to hold
them back from conversion.“3 Satan has spared himself no trouble to
extinguish the natural light of these people and to turn it more and
morc into thick darkness ﬁn which only small remnants of knowledge of
the Divine Being remoing M
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Any effort to sum up and intorpret Ziegenbalgts attitude
toward Hinduism cannot fail to note that he ascribed practically the
whole of Hindu rcligious practice to the devil. Such language means
a most emphatic rejection, however onc may look at ite. It is the ulti-
mate in negative evaluation,

Yet it needs interprctation, First, we must obscrve that there
are aspects of Hinduism to which the condemnation does not aopply. He
does not impute a diabolical disposition to the Hindus themsclves nor
call ony non-Christian an agent of the devil., Dupes of the devil they
nay be, but there is a differcnces He does not question the sincerity
of their intentionse Their situation is tragic rather than blamcworthy.
Therc is no indication that his relationships with the Hindus about him

as cver rancorous, On thc contrary, he can say of onc with whom he
was engaged in dispute, "I grew very fond of the maneeo"U5  So it is
not Hindu persons that arc demonic, but the greater part of their
roligjous ideas and practices, Zicgenbalg's telk of the devil is not,

as in so much of modern usage, a part of the language of angry personal
abusce

Another nccessary obscrvation is that he does not put the brand
of the devil on quite the entirety of the Hindu intellectual systems
Hindu thinkers are not wholely ignorant of the true Gode There are
points of light--not bright nor adequate lights, nor are they set in
central places, but they are there, and they are sufficient to kecp
the relationship between Christion and Hindu faith from being one of
uttor contrast betwcen absolute light and absolute durknoss.

Absolute contrast is prevented by yet another consideration:
the devills operations are not confined to India. Ziegenbalg acknow=
lcdges in one of his introductions that Satan is active in all four of
the great world-rcligions; and although the Christian religion is founded
on the Word of God and is the one truc and holy faith, even in it the
devil has causcd Christisns to diyide into many quarrclsome sects which
fall from onc error into anothor.L This consideration does not scem
to cnter into his thoughts very persistently as he ponders the rclation
between Christienity and Hinduism at other times, but it is significant
thet he acknowledges at any time that the devil operates in the church
to somec degree as well as in the tomple,

Therefore it would be o scrious misreprescntation to say of
Zicgenbalg that he held Christianity to be entirely of divine origin
and Hinduism to be cntircly of the devil. Not only does the dovil
operabte in both, but the knowledge of God and the good which Hindus
achievedby their natural light is valid, cven if focble,

If Ziegenbalg's works had becn used fully by Protestants, their
attitudes would have been broadened as well as their knowledge, He
epplicd to Hinduism a morc reflcetive and persistent Christian eriticism
than had any of his prodccessors. Hc made a perceptive distinction feliwiae .
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a Hinduism that is higher and a Hinduism thot is lower from a Christian
point of vicwe His judgment upon the latter, while severc, was not un-
fair when propcerly understood.

Ziegenbalg hoped that his writings would be used as handbooks by
succeeding gencrations of missionaries, Nothing morce useful for the
purpose was to be written for at least a hundred ycars. NAs things turned
out, thoy were to lic in oblivion during tho period of their greatest
potential uscfulncss, Only now do we know what he achicved and how it
wos wastedes At the beginning of the nineteenth century, when Protestant
missions cxpanded into a broad continuous movement, the Protestant effort
to understand Hinduism foctually and theoologically made an independent
starte

6. Williom Ward, 1769-1823.

After Zicgenbalg'!s time, his mission produced a well-informed
student of Hinduism in Frederick Schwartz, but no new writings of impor-
tance in this field, In the last quarter of the eightecenth century
great advances in gencral knowledge of Hindu culturce begen to be made
in Bengal by 2 small group of enthusiastic Englishmen who had taken up
the study of Sanskrit languoge and literaturc, Sir William Joncs,
Charlcs Wilkins, Nathonicl Halhed, Henry Thomas Colcbrooke and others
organized in Colcutte in 178l an association of vast importance for the
futurc of oriental studics, the Asiatic Socicty of Bengale The conta-
gious interest in the study of the classical Indian languages which
this group gonerated sprecad cventually to the western universitics,
where it continues to this daye The founders of this socicty were
Protestant by religion, but they studied the Hindu heritage primorily
as historians and men of literaturce They were neither active church-
men nor did thoy contributc much, directly, to the theological inter-
pretation of Hinduism in the churches. Their movement was not anti-
Christian, but meny who were opposed to Christian missions for one
rcason or another found ammunition for their cause in the impressive
classics of Hindu literaturc published by the Asiatic Sociclye

Until almost the end of the eightecnth cenbtury the Lutheran
mission in Danish Tranquebar remaincd perforce the only Protestant
mission in Indize Thce British East India Company had rcfused through-
out its history to tolerate missionary activities in its territorics,
nor was any libcralization of this policy in sight as the century
drow toward a closc, Howcver, in the last decade, William Carcy monaged
to begin a quict Baptist missionary activity in Bengal, and in 1799
William Ward, accompaonied by Joshua Marshman, comc out from Englend -
to join him, Ward had becn in his childhood a printerts apprentice,
then o proof-reader, and, after some ycars of sclf-cducation in thesc
roles, o rathicr successful country ecditor. Now he beccame an csscntial
member of the famous missionary trio of Scrompore, contributing his
spocicl profcssional skills from 1800 until his death in 1823,

Ward!s principal rcsponsibility in Scramporc was the supervision
of the mission's cxtensive printing and publishing enbcrpriscse. But he
beecame also the Scramporc team!s principal writcer on Hinduisme He was
fluent in spoken Bengali; he had a journalist!s understanding of the
importance of obscrving, cngquiring, and toking notes; and he had at his



disposal thc help of numerous literate Hindus cmployed in the transla-
ting and printing work centered at the mission presss In 1811 he
publishecd his voluminous and detailed Account of the Writings, Reli-
gion, and Manncrs of thc Hindooss 7 The many latcr cditions of this
work boar the bitle . A Vicw of the History, Litcrature, and Mythology

of the Hindus, 8 and usua 11y include an oxtonsive imbroduction summas
rizing ond interpreting the material, Later, Ward cxpressed his general
views on Hinduism again very forcefully in Farcwell Letters to a Few
Fricnds in Britain and America on Returning to Bengal in 1821 T

Wardts Accounte.ss is almost an cnecyclopedia of the most varied
information on the roligious and social traditions of Bengale The
volumes include a history of India, summeorics of mejor Hindu books,
catalogs of Hindu dcities, accounts of prominent tcemples, fostivals,
ond pilgrimage-placess He describes the personal and foamily corcmonies,
the castes, the major scets and monastic orders, and the schools of
philosophys As he acknowledges, his "translations" from Sanskrit litera-
turc arc really English renderings of versions communicated to him in
Bengali by his panditses Usually they arc paraphrases or summories,
perfunctorily donce In cxplaining Hindu philosophy, his information and
2lso his aptitude are poore He is often factually mistaken when he
mokes gencralizations about the whole of Hinduism or writes of situations
outsidc Bengals Bub when he writes of the castes, customs, institutions,
ccremonies and deities of his own provinec, he presents o rich collee-
tion of facts about the life and worship of the mosscse Even in this
ficld, however, his sclection of materials is affected by an oxtremist
attitude toword Hinduisme

In 211 of Werd's writings we find a deprecation of Hinduism,
both theological and practical, of an intensity not to be found in any
of his Protecstant predeccssorse It is not his hostility toward poly=-
theism and idolatry thot puts him in a scparate category, for that is
sharcd by all, What mokes him stand alone is the great difficulty he
has in finding any mote of noble truth or any shred of rcdecoming vir=
tue in any aspect of Indian thought and 1lifc that is in any way asso=-
ciated with Hinduisme The Hindus have ",,eno morality, for how should
o peoplc be moral, whosc gods arc monsters of vice; whose pricsts are
their ringleaders in crime, whosc scriptures encourage pridey impurity,
falschood, rcvenge, and murder; whosc worship is connccted with inde-
scriboble abominations, and whosc heaven is a brothelsn50 ", eeamidst

a pretty large acquaintance with the heathen in India, I have ncver
suon onc mon who appcared to !fear God and work rightcousncss!?, says
Word, WTheir throat is an open Scpulchre, (The impurity of their con-
versation is beyond description, )t M., their foct are swift to shed
bloods (Oh how strikingly is this oxemplificd in the cagerness with
which thc Hindoos go into thc work of immolating the poor widows and
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other human vic‘bims."51 They drag their dying rclations to the river
banks at all scasons without rcmorsc, they burn their bodies therc in
an inhuman mommer, "Nor do any Hindoos dic with the hope of cven teme
porary heppiness, cxcept thosc who drown or burn themsclves alivee®
They have never built an alms=house or a hospital, and they let their
fellows die of want before their very doors.’? M,..in ignorance, in
vice, and immorality the Hindoos are far below the most savage nations
«sothe Hindoo fem%%es have not a spark of maternal tenderness toward
their offsprings"”“ They "...murder their own children, by burying
them alive, throwing them to the alligators, or hanging them up alive
in trees for the ants and crows before their own doors, or by sacri-
ficing them to the Ganges,">> The Rajputs of all families, we are
assured, butcher all their femele children,”® The Hindus do not affirm,
as the luslims do, that women have no souls, but they treat them as if
they had none.>’ In view of thedgorship in the temples of "the lecher
Krishna and his concubine RAdhE""° and the existence in the shrines of
the lewd emblem of Siva, it is not surprising "that a chaste woman,
faithful to her husband, is scarcely to be found among all the millions
of Hindus "7 ",.fidelity to marriage vows is almost unknown among

the Hindoos; the intercoursg of the sexes approaches very near to that
of the irrational animalse"®0

Nor is there in Hindu thought, as distinct from moral life,
anything true or goods Though the Hindus do believe in the unity of
God, this belief has no place whatever in the actual religion of the
country. They worship the 330,000,000 gods, and the general belief is
that each of the many idols is a real deity,0} In all of India there
stands not a single temple to the One Gode®2 1ot even a distant allu-
sion to ghristian truth is to be found in their absurd philosophical
systems. 3 Their greatest minds have been feeling after the Supreme
Being for ages with complete ineffectiveness in knowing Him.é'

There is scarcely anything in Hindooism, when truly
known, in which a learned man can delight, or of which a
benevolent man can approve; and I am fully persuaded that
there will soon be but one opinion on the subject, and that
this opinion will be, that the Hindoo system is less anci-
ent than the Egyptian, and that it is the most puerile, im-
pure, and bloody of any system of idolatry that was ever
established on earth,05

In short, even such appreciations and acknowledgments as the staunch
Ziegenbalg willingly made, Ward withholds,
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The theological standing of Hinduism is discussed by Ward only
in a few scatbered remarks, However, they moke his position fairly
clear, He does not give a moment's consideration to any notion that
a positive divine initiative may be at work in any sense whatever in
Hinduisme The relation between Christianity and Hinduism, as he sces
it, is =t best analogous to the relation between the one true God and
fallen man, Man rejected the doctrine of the divine unity and chose
for his worship images su;gested by his darkness and his passion.©
Nind what agrecement hath the temple of God with 1dols?"08  and yeb in
his view the idolatry of the heathen is not merely the work of man;
Hinduism is a part of a revolt against God inspired by Satan, who leads
an organized rebellion based on an alliance of

«sobhree mighty powers, marshalled under the prince of
darkness, having for their subordinate leaders the Roman
pontif, Mahomet, and all the gods of the heathen,©8

Thus, Christianity is not merely as diffcrent from Hinduism as God is
different from man: the two relicions stand on opposite sides of the
chasm which separates God and Satane.  They are rclated only as oppo-
sitcse Hinduism is demonic in toto.

Wardts picture of Hinduism had immense oubtreach and influence,
His original volumes of 1811 werc English-speaking Protostantism!s
first report on the subject from its first India missionaries, His
Farowcll Letters went through at least four sditions in the 1820%s, as
noted earlicre, Editions of A Vicw of the History, thbraturql and Qi?h'
olq&g of the Hindus were published at Scrampore in 1815, in London in
1817 and 1822, at Hartford in 182l and in Madras in 130). The work had
some critics from the start, but their voices in no way hindered its
heavy circulation nor kept it from occupying & prominent place in the
libraries of ninctecnth~century missionaries. In his missionary
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"India has been, from the earliest ages, the seat of the grossest de-
lusion that has ever pervaded the mind of man, Here the prince of
darkness has reigned in the most triumphant manner; and from thence
has he sent forth thosc streams of delusion, under tho name of
Boudhism, which, on the one side, have deluged Ceylon, Boutan, and
Tibet, and, on the other, all thc notions beyond the Ganges, even to
China and Japan,"

Henry Martyn!s rcaction on sceing in Scrampore, for the first time,
the public worship of an imogo, shows the views with which cvangelical
Protcstants somctimes arrived in India in Ward!s time: "I shivered
at being in the neighborhood of hell; my heart was recady to burst at
the dreadful statc to which the Devil had brought my poor fellow-

reatures, I would have given the world to have known the language
and to have preached to them! (J,N. Ogilvie, The Apostles of India,
London 1915, Pe 357-)




manual of 18L7, T¢ Phillips includes it on his recommcnded list as
",..this work so wcll known and probably to be found in every mission-
ary home,"70 Mr, Phillips acknowlcdges that Ward mokes errors outside
his ficld of spceial competence but upholds his work as being of un-
excclled accuracy so far as practical Hinduism in Bengal is concerncd,
He fecls it his duty "to defend the memory of se judicious and worthy

a man from the charge of prejudices"’l In the fifth edition of Madras,
the writer of the introduction admits that the book cannot be alto-
gether acquitted of being too prudish and condemnatory, but is inclined
in view the author's faults as those of immoderate cxpression rather
than of substance: "Deduct something for the heat of controversy, and
the Missionary's vicws escape ccnsurce"® And he adds that the atrocities
of the mutiny of 1857 have done much to substantiate Ward!s view of the
Hindu moral charactor, /2

Since Ward was clearly an influential guide, it is important
that we evaluate the tomperateness of the guidance he gave, Were his
verbal observations based solidly on his visual observations? Did he
write with scrious intent to describe with precision, and justly?

People of this gencration may casily fail to realize how much

ground for unfavorable rcport the recligious life of India prescnted
to a firm Christian onc hundred fifty ycars ago, Hindu intellecctual
lifc and Hindu social morality were at a low ebb, all agrec, For
centurics both theistic and non-theistic religious groups had becn
devoting themselves largely to providing wholesalc escapes and compen=
sations for a pcople constantly frustrated by outsiders and by their
own rigid institutions. The activities carried out in the namc of the
gods were often coarse in spceific content, and in their function they
were ethically non-constructives To any Christian thoroughly trained
in the biblical conception of God and His ploce in life, the views of
deity implicit in the Bengal practices of 1800 could irritate like the
intolereble defametion of a revered friend, "I have found no traces
of God!s immoculate purity, or inflexible justice, in any part of the
Hindoo writings, nor amongst the great number of intelligent Hindoos
with whom I have conversed," says Ward--and those words could have
been said after a considerable secarchi "How unworthy these ideas are
of God, and how infinitely short they fall of the scripture idea of
God, ovcrg person blessed with a Christian cducation is competent to
decidel"13  Ward perccived truly that the popular cults of Bengal in
his time had little or nothing to do with morality, and he had a right
to protest against what, to a Christian, can be only a dishonoring
travesty upon the Divine naturce

But to charge thet no morality is found among the Hindu people,
or to imply that thog had lived for centurics "in a statc of perfcect
brutality and crimeh hoig quite a different kind of accusation, His
neny sweeping condemnations of Hindu life as something wholely vile

707, Phillips, The Missionary's Vade Mecum (Colcutta, Bapbist
Mission Press, 18L7), pe 257s

Tlibid., pe xi, xii,

T2Ward, A Viow,ss (5th eds), pe 11f (by W. O, Simpson).

T3Ward, An Account... (1811), IV, pp. 275, 277.
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raises the question of whether Ward was an unbalanced emotional man,
full of hostility in his general relationships.,

Gross tendencies of this kind are not indicated by the common

iographical material on Ward, John Clark Mershman, who is rather
frank in his character sketches, and who certainly knew Ward well,
writes of him as amiable, affectionate 5habitually sweet of dispasi-
tion, a man who "never made an enemy".7 He was the Serampore group's
foremost advocate of interdenominational fellowship among Christians,’
Furthermore, he evidently had no deep hostility toward aspects of Hindu
culture not connected with the doctrine, worship, and morality of the
Hindu religion, because he joined with his associates in insisting
that converts keep their Indian dress, food, domestic habits, language,
and even their Hindu names, An intemperate, fanatical individual is
not suggested by any of these facts,

On the other hand there may be significance in the fact that of
all the Protestant writers we have studied he had the least formal
schooling, and that even his primary education was obtained in editor=~
ial offices at a time when journalists wrote with pens dipped in vit-
riols As a young sympathizer with the republican ideas of the French
Revolution, Ward himself had written an editorial for the Derby Mercury
for which the newspaper had been prosecuted, This brush with the law
certainly proves nothing ignoble in the editorialist, but it probably
does indicate a capacity for vioclent utterancc,

As one would expect of a man of his background, Ward was aware
of the processes and power of publicity, and he was capable of using
selected material with a given propagandistic purpose in mind, While
in England in 1819 he carried on a campaign directed toward the ad-
mirable end of procuring a measure for the legal prohibition of widow=
burning, As to means, "We must imundate England with these horrid
tales," he said, "till the practice can be tolerated no longere"77

There arc indications in his book on the Hindus that here, too,
he is working not in the scholarly spirit of impartial description, but
with a view to the maximum impact in a competition for the moulding of
opinion, "I fear a very unjust and unhappy impression has been made on
the public mind," he says in his 1811 edition, "by the cncomiums which
have been so lavishly bestowed on the Hindoo writings."78 He mentions
his irritation with Nathaniel Halhed, who in 1776 in his Code of Gentoo
Laws accepted the Brahmen chronologies and sct the rationalists of
Europe to raving for years over the incomparable antiquity of Hindu
culturce He protests at the fact that President Ezra Stiles of Yale
College in Amecrica, though a devout Christian, was so taken in by this
that he actually wrote Sir William Jones asking him to look for the
books of Adam in Indial! Yet Ward approves of the work of the oriental-
ists, basically; his wrath is directed rather against persons who are
using their discoveries to give substance to a rosy picture of the

-
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character of Hinduism in general, saying that the Hindu rcligion teaches
sublime doctrines, inculcates pure morallty, recognizes the Onc God and
is not really idolatrous, etc. etce!

Now, currcnt discussions in the press about the virtues of the

Hindu religion had o significance for the missionaries in the little
Danish settlement of Serampore that was more than academice During the
entire time in which Ward was working on his first cdition it was il=-
legal, technically, for him or any missionary to step across the boundary
into British Indias The view of the established merchants and empire-
builders was that mission work was dangerous to security, and they meant
to sce the policy of oxclusion of missionaries maintained when the East
India Company's charter came up for renewal in Parliament in 1812, In

o campaign of speaking, publishing, and pamphlotcering, the old India
hands were promoting the view that efforts to convert the Hindus to
Chrjstlanlty were not only impolitic, but also impertincnt, since the
Hindu rellglon was so lofty and itg morality so refined that Hindus had
nothing to gain from Christianity,®0® A journalist like Ward recognized
the importance of impressing upon the English reading public the fact
that the Hindus did indeed have ncod of Christian morality. Quite aside
from the political crisis of 1812, there was a continuing need to justi-
fy the mission work in the face of the extravagantly eulogistic litera=-
ture on Hinduism that had becn put into circulation,

A missionary book giving due attention to the deficiencics of
everyday Hinduism was requircd by truth itself at this time, Ward's
writings werc certainly effective in counteracting the romantic fic=-
tions about Hinduism that were current and in meking Hindu shortcomings
known, But when he had finished, had truth and justice been scrved?

Or is the picturc which he created as artificially distorted as the
view which he demolished?

Ward!s dork gencralizations upon Hinduism aren't casily tested for
factuality and falrncss at this distance in time, WNothing is scttled
by our imprecssion that he is an extromist in his judgments and recklecss
in his methods: we werc not there, Iis accuracy end impartiality must
be checked through persons who were thercs

The first witness is Ward himsclf, The swecping indictments
quoted from the third edition of 1817 ond from his letters of 1821 are
summary statements upon aspects of Hindu lifc which he had described in
detail in his Account... of 1811, By examining the body of factual know-
lcdge out of which his accusations rise, we can note how fairly he
drows his conclusions from the cvidence,

Take for instance his accusation that the Hindus "murder their
children, by burying them alive, throwing them to the 2lligators, or
hanging them alive in treecs for the ants and crows beforc their doorsee.”
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The refercnce to burying children alive scems to be a gratuitous exuber-
ancce If any Hindus bury their children alive, he has not informed us
of the practice in four exhaustive volumes which scldom miss a detail

of this sorte His basis mcy be a rcference to certain yogis and cer=-
toin Vaishnavas who proctice burial and whose wildows were sometimes
buried alive with their deceased matcse If so, his memory has con-
fuscd the identity of the victims,

The allusion to throwing children to the alligators and to sacri-
ficing them to the Genges refersto a single practice covered in a section
of the 1811 publication which says that mothcrs somctimes abandon their
children to the river in compliaonce with a vow, and that the island of
Gangfesigara at the mouth of the Hooghly is one of the places where this
is done,92 W"This custom is not commanded by any shastru, and is prin-
cipally practiced by persons who come from the Eastern parts of Bengal,
and from the vicinity of Midnapoor," he says in 1811, The crocodiles
do not appcar on the scene abt all in this early version, Ward could not
have witnessed the practice after 1802, beczuse the British Government
in that year prohibited such sacrificcs by law, and, as John Clark Marsh-
man rcports, "...they cecased at once without any disturbance, and with-
out cven a murmure"83 Ward is awarc of this fact, and recognizecs in
one note in his third cdition, and e¢lsewhere, that "This is now prevented
by & guard of scpoys scnt by government.® Nevertheless, in his frequent
catalogs of the abominations of prescnt-day Hinduism he continues to
mention the sacrifice of babics ot Ganga-sagara in the context of the
prosent tense. .Speaking in a letter of 1821 of the beastly callousncss
of the heart of the Hindu mother, he exclaims, "Sece the cow butting her
horns, and threatening the person who dares to approach her offspring.
Sce woman in India (at Saugur Island) throwing hcr living child into the
outstretch!d jaws of the alligatori® L The alligators, introduced thus
late inbo the scenc, arc used with tremendous cffcet in another letter
which inscrts a conccssive “"formerly" into the account, but goes on to
transfer the force of the events into a currcnt situation:

At Sougur island, formerly, mothers werc secn casting
their living offspring amongst a number of alligators, and
standing to gaze at those monsters quarrclling for their prey,
behelding the writhing infant in the jaws of thc successful
animal, and standing motionlcss while it was breaking the
bones and sucking the blood of the poor innocentd What must
be the superstition, which can thus transform a being, whoso
distinguishing quality is tendecrness, into a monstor
more unnatural than the tiger prowling through the forest for
its preydS>

In a pamphlet Ward scems to have built up this story into something even
more substantial, for in 1823 the Abbe Dubois quotes him as follows:
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What must bc the state of the femalc mind when millions
arc found throwing the children of their vows into tho sca?86

Thus we see that Ward is willing to takc accounts of a practice which
on his own teostimony never happened with morc than limited frequency
and which ceascd absolutely twenty ycars beforc, and to refurbish it
with new horrors and multiply it to the millions in order to creatc
in his rcaders! minds a revolting impression of the current behavior
of Hindu mothers,

With regard to the hanging of children in the trces alive for
the food, presumably, of ants and crows, wc have descriptive cover=-
age in Scction L1 of the 1811 edition under "Exposing of Children to
be starved to deathe"87 Newborn children who refuscd the breast, it
appears, were in certoin arcas somctimes actually hung on trecs in
baskets for threce days to live or die, before another attempt was made
to suckle thems Rogarding the frequency and distribution of this cus-
tom Ward says, "This is a barbarous custom, not commanded by any of the
shastras, and wholly confincd to the lower classcs of the pcoplee!
"The custom is unknown in many places, but, it is to be fearcd, it is
too common in many othcrs.t Mre Ward is well aware of how universal
this practice is-~or rather is not-e~but in the passage under discussion
he allows the foreign reader to supposc that babies are thus fed to
the birds and insccts all over Indiae

We have noticed above, Ward!'s rcmark thet Hindus can have no
morality because, among other reasons, their heaven is a brothel, We
find a detailed descg%ption of the Hindu hcavens in twenty=-five pages
of his work of 1811, They contain no factual support for such
violent language beyong a general remark that the happincss of several
of the heavens consists of "scnsual pleasures", and a repctition of
the charge that these heavens "are houscs of ill-fome" like the poras
disc of Muhammads The deteils he gives of thesc celestial abodes
are naive and morally crude, but they do not support his usec of the
word "brothel!,

The complaint against Mr, Ward's methods is not that his
charges arc absolute fabrications, but that he does not hesitate to
represent past abuscs as present, the locel es the universal, and the
rarc as the typical. He scems to make these misrcpresentations know=
ingly; or it may be nearer the facts to suppose that in the moment of
impctuous attack on what he hates he gives himself over cntirely to
his feelings: his scruples arc submerged, like those of a boy in a
snowball fight who packs into his missles whatever casual stones he
happens to scoop upe

In a criminal case, thc accused may wcll be guilty as charged
even though the prosecutor cxaggerates or deliberately falsifies in
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order to get a conviction, Though Ward makes many charges that have
next to nothing to them, moy his overall gencralization regarding an
almost totally depraved Hindw socinl lifc be a fair representation of
tho facts nevertheless? Let us introduce the judgment of a contempo=-
rory, the Abbe Je As Dubois, whose Hindu Manners, Customs and Cerce-
monies is still much rcad. In his Lettcrs on the Statc of Christian-
ity in India we find a treatise entitlcd "Vindication of tho Hindoos,
both mnles and females, in answer to the attacks made upon both by the
Reverend ", Quotations from the unnamed cleric identify the
object of the rebuttal as the Reverend William Ward., M., .the scverity
with which he trcats these poor lindoos," saya Dubois, "is far from
being a subjoct of cdification to mce" Until rccently, he goes on,
cveryone regarded the Hindus as mild, sober, industrious, paticnt and
submissive pcople with a recasonably high achicvement in the scalc of
civilization; but now we have a shocking account of a people polluted
by cvery kind of wickedness, barbarians in decpest ignorancce and ime
morality, below most savage nations, ncorcr brutc than human, "I can-
not disguise to you that their cxaggerstions and misroprescutations
(not to use harshor terms) respeceting the Hindoos have been to me a
subject of scandal, and have, in scveral instances, rouscd my indigna-
tion to a high degreces" Dubois then admits that he has often denoun-
ced the Brohmans himself for their pride and imposture, and the come
mon people for their monstrous worship, but this blackest picture of
en ontirc people depraved below the brutes is purc malevolonce: the
ordinary Hindu is not inforior to the ordinary Burcpecan in devotion
to duty, sobricty, industry, paticnce, or peacofulness, Though several
Rajput clans have practiced infenticide, the cherge that cvery Rajput
mother pubs her female child to death is an odious slandor. Throw-
ing children into the sea and the like is a rarc practice, now illegal,
Hindu women suffor inequalities, but their position in the home is not
that of a domestic animal, as Ward suggests; and regarding the charge
that a chaste fomale is almost unknown among the Hindus, "% can confi-
dontly affirm that this shameful accusation is unfounded,"89

Now, the Abbe may have had a natural tendency to disapprove of
Protestoents and all their works. And, having spent most of his life in
tladras and Mysorc, he may have witnessed o Hindu moral life less do-
teriorated than that of Bongale. But he had the confidence of many non-
Catholics, he had travelled in India at least as widely as Werd, and
he had becen in the country scven years longere And he considered Wardts
picturc of the Hindus an outrage, That Ward!s description was unreason-
ably hostile secms fairly obvious, Possibly no two judges could cver
agree on the precisc degrec of distortion in his picturce Thorcfore let
us concludc our discussion of Ward with two obscrvations that arc fairly
objcctive and demonstrcbles First, Ward's injustice gocs beyond mere
immoderation of language; he ofton distorts his factss Sccond, in com=
parison with ell carlicr Protcstant writers he is an cxtromist in evory
scnsc of the worde In his total condemnation of Hindu moral life, and

in his ubter rcjection of the possibility of any doctrinal truth in
Hinduism, hc was thc most scverc of the scverc,

89 Dubois, op, cite, ppe 115-208.



General Conclusion

Six writers on Hinduism in the course of more than two centuries
are not a great many, But the number of Protestant chaplains in India
during this period was few, and the missionaries were fewere In view .
of this fact, the accomplishment is not insignificant, Furthermore,
save the two earliest, the writings were substantial,

In mastery of Indian languages our Protestant writers left room
for impiovement, The chaplains in their short terms in the trading posts
had not time for great accomplishments, Our two missionary authors with
their serious lifetime commitment mastered the local vernaculars to their
great advantage, and ours. No Protestant worker acquired a knowledge of
Sanskrit during this period, and for this lack alone the penetration of
all our writers into Indian thought was superficial, Even the theolo-
gies of the relatively accessible theistic sects were necessarily pre=-
sented without the aid of their basic theological documents,

Theological thinking on the relationship between Hinduism and
Christianity is remarkable for its scarcity. DNowhere do we find two
consecutive pages of systematic discussion of the probleme. The most
persistent idea is that Hinduism manifests Satanic influence in whole
or in parte. Roger and Baldacus, alone, do not employ the concept,
Ziegenbalg ascribes to the devil the polytheism and idolatry which domi-
nate in Hindu practice, but finds a residue which must be attributed to
a more constructive sources Ward finds in living Hinduism nothing but
polytheism and idolatry, and nothing not of ultimate Satanic inspiration.

Baldacus sees in Hinduism indications that revealed truths have
been imparted at some time or other from the biblical faiths, and Zieg-
enbalg is willing to entertain the notion. But Ward, recognizing noth-
ing remotely like Biblical religion in Hinduism, has no use for a
theory that borrowing from revelation has occurred, Ziegenbalg alone
holds an avowed belief in the universal human possession of a "natural
light" which guides the Hindus positively in the moral life and enables
some of them to comprchend the truth of monotheism, Since for Ward the
Hindus have neither any moral sense nor any living monotheistic faith,
he has no place for a theory of natural light,

The prevalence of the devil-theory gives the ecarly Protestant views
of Hinduism a rather harsh tone, But there are differences of great im-
portance, The harshest in every way is the latest, William Ward, who
can find no common factor or point of contact whatsoever between Hindu-
ism and Christianity. Despite Ziegenbalg's powerful evangelicgl inter=-
est, it is he who develops the most appreciative theory of all, But
Zicgenbalg's influence passed into quick oblivion along with his neglec-
ted books, and it was Ward's writings which werc available for the read-
ing of the nineteenth-century missionaries, We are part of a tradition
that is under the remote influence, at least, of Ward, At the outset of
our thinking we should understand how his descriptions are rclated to
the objective facts of Hinduism, and how his interprctations are rela-
ted to other Protestant interpretations.
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(Suggestions and eriticisms will be welcomed.)
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